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Abstract: Bid’a, literally translated as religious heresy and
innovation, has become a topic of controversy amongst Muslims.
There are Prophetic traditions that address bid’a in the most critical
term, declaring its perpetrators of misguided persons threatened by
hellfire. This paper critically examines the notion of bid’a and
conceptually analyzes it from the perspectives of Islamic theology
and law. Based on textual analysis of this term as this is found in
some Prophetic traditions and their interpretation by Muslim
scholars, this paper shows that the meaning of bid’a covers various
aspects of Islam, including theology and law. Muslims scholars
understand the hadith on bid’a literally and contend that all
innovations are misleading. Other scholars, however, suggest that
based on their critical examination of the term from linguistic,
contextual and practical aspects, not all bid’a are misguided. These
scholars tend to comprehend bid'a from the perspective of Islam
law rather than theology. According to Islamic law, human actions
fall into five legal categories: compulsory, recommended, neutral,
reprehensible and forbidden. Bid’a must be put into this
perspective. In other words, not all new things and innovation are
forbidden because they can be categorised as neutral or
recommended, depending on the relevant legal considerations.
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Introduction

HUMANS' LIFE is ever-changing and always develops in accordance
with the time and places they live in. Every time and place pose
different challenges and questions. This entails innovations in
response to those challenges. Innovation is, therefore, required to
answer those challenges. However, in the case of Islamic religious
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tradition, innovation is often seen as a heresy that will lead to
hellfire, as one famous tradition maintains. Here is the problem.
Does the tradition restrict all innovations or a particular
innovation? Does innovation in Islam always mean something
wrong? Or is there another interpretation of the tradition so that
this will not impede innovation?

Muslims believe that Islam provides guides and norms for its
followers. The guides are contained in its fundamental sources
such as the Qur’an and Sunna of the Prophet Muhammad. They
serve as valid sources for worship and human interactions. While
the rules of worship never change, human interactions are subject
to modification and adaptation to new circumstances. A Muslim
jurist and philosopher Ibn Rhusd once stated
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"Problems amongst people never lasts while the Islamic texts, the action of

. . . .. 2
the Prophet, and his provisions are limited".

This, therefore, calls for critical thinking to consider the fact
that the Islamic religious texts, such as the Qur’an and the Prophet
tradition, are limited while changes and problems are unlimited.
In other words, continuous effort to understand those sources to
respond to new challenges is necessary. Likewise, any change and
innovation, including in Islamic religious matters, is unavoidable
and cannot be simply seen as heresy. Many Muslims argue that
such innovation is heresy and all heresies are misleading that will
bring the perpetrators to the hellfire. Such notion is based on a

Ibn Rushd his full name is Abu Walid Muhammad Ibn Muhammad . He
was born in Cordova, a city in Andalus in 510 H/ 126 AD, He is more popular as
Ibn Rushd while Westerners call it an Averrois name that his title was taken from
the name of his grandfather. His descendants come from pious and respectable
families, even famous for families that have much knowledge. His grandfather
and father were former judges in Andalus and he in 565 H / 1169 AD was also
appointed as a judge in Seville and Cordova. Because of his outstanding
achievements in jurisprudence, in 1173 AD he was promoted to head of the
Court. See at Faturohman, “Ibnu Rusd dan Pemikirannya,” Tsarwah 1, no. 01
(January 16, 2016): 110, accessed January 8, 2019,
http://jurnal.uinbanten.ac.id/index.php/tsarwah/article/view/133.

2 Tbn Rushd, Bidayat al-Mujtahid wa Nihayat al-Mugqtasid (Dar al-Ihya’ al-
Kutub al-"Arabiyya, n.d.), 2.
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prevalent Prophetic tradition that is almost always recalled by
puritan Muslims in Friday sermon or religious teaching and
learning. The hadith is narrated by Muslim from Abu “Abdullah
al-Hafiz from Abiu “Abdullah:
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“Abu ‘Abdullah told us al-Hafiz told us Aba ‘Abdullah said: After that,
actually good conversation is the book of God, and the best referrer is the

instructions of Muhammad, the worst case is the innovation, and every
heresy is heresy ... (Narrated by Muslim in Saheeh)”

So, what does the hadith mean by bid’a (innovation) and dalala
(misguidance)? Do these two terms express the meaning as
puritan Muslims understand them? In other words, does any and
every innovation is misleading, and heresy, or is there any specific
innovation that the hadith wants to address?

This is a conceptual and philosophical study about bid’a as
one of the most contested words that often incite controversies
amongst Muslims.* The study aims to analyze this term from the
perspective of Islamic theology and law as the two fields from
which debates and disputes over bid’a commonly emerge.

Definition of Heresy

The word 4e3, commonly translated into English as “heresy”,
is a noun taken from the word “e% - gan — g4 and means to create
something without a valid example or precedent from the

3 Abui Bakr Ahmad ibn Husayn Ibn "Ali Al-Bayhaqi, al-Sunan al-Kubra wa
Zaylih al-Jawhar al-Nugd, vol. 2 (India: Majlis Dar al-Ma’arif al-Nizamiyya, 1344),
206.

4 On the debates ober this issu in South Asian context, see SherAli Tareen,
“Normativity, Heresy, and the Politics of Authenticity in South Asian Islam,” The
Muslim World 99, no. 3 (2009): 521-551. On the debates of the issue of bida
(Islamic religious innovation) during the Ottoman, see Khaled El-Rouayheb,
Ottoman Puritanism and Its Discontents: Ahmad Al-Rumi Al-Aghisari and the
Qadizadelis (Oxford: Oxford University Press, 2016).

Copyright © 2019_UluMuna_this publication is licensed under a CC BY-SA



Ulumuna, Vol. 23, No.1 (2019)

Prophet.5 This understanding is based on the book of al-Ta'rifa,
especially if the word is read with (¢.~S) on the letter ba' “<”.” This
word is also used in the Qur'an below.’
BNls Slsleadl z;
The word “&x" in verse above shows that Allah is the Creator
of the skies and earth without referring to any previous existing
example because in the Islamic theology the Lord can do and
create something just by saying “be”; then the intended thing
exists or comes out afterwards.® Based on this verse, the meaning
of heresy according to original Arabic language refers to a new
creation without precedence. In the context of Islamic religion, it
thus relates to action, worship or belief or theology that is new and
is not supported by valid precedent. However, the meaning of
heresy, according to legal terms as described by Muslim scholars,
varies. Ibnu Manziir, for example, says:
S35 o e 251 G 5 B3 BT
"Heresy is a new action and held something after the perfection of religious
teachings.”9

According to this scholar, heresy is a new thing as an addition
or subtraction after finalization of Islamic teachings marked with
the death of the Prophet. The meaning of heresy, as mentioned
above, is very common; whatever a new thing may be called
“heresy”. While the other scholars, such as al-Shatibi, especially
define heresy as a new thing in Islamic worship. He states:

5 Ahmad Warson Munawir, Al-Munawwir, Kamus Arab-Indonesia (Krapiyak,
Yogyakarta: Unit Pengadaan Buku-buku IImiyah Keagamaan Pondok Pesantren
al-Munawir, n.d.), 70.

¢ “Abd al-Qahir ibn ‘Abd ar-Rahman ibn Muhammad al-Jurjani, Al-Ta rifat
(Beirut: Dar al-Kutub al-’ Arabiy, 1405), 119.

7 Al-Qur’an sura al-Baqarah (2), verse 117

8 Abu ‘Abdullih Muhammad ibn Ahmad ibn Ab1 Bakr al-Ansari al-Qurttbi,
Al-Jami” li-"Ahkam al-Qur’an (Riyad-KSA: Dar al”Alam al-Kutub, 2003), 95; Al-
Imam Abu al-Fida’ Isma‘il ibn ‘Umar Ibn Kathir, Tafsir al-Qur’an al-’Azim, vol. 1
(Riyad: Dar al-Tayyibah li al-Nashar wa al-Tawzi’, 1999), 398.

9 Muhammad ibn Mukarram Ibn Manzir, Lisan al-‘Arabi (Beirut: Dar Sadir,
n.d.), 87.
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“Heresy is a method made in religion that resembles shari'a actions and aims
to be carried out as new worship to Allah. 10

Heresy, according to the definition above, refers to something
inserted into religious worship without having a religious
foundation. Something is said to be heresy if this has no Islamic
religious basis. Or if the innovation is meant to be Shari’a itself and
is related to worship and has no precedent in the time of the
Prophet.11 One scholar, Wasim Fathullah, further defines bid’a as
the following:12
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"Heresy is an act that contradicts the Sunnah and is called heresy because

the person who says it is made up without legal basis from saying of the

imam, namely things that have never been done by followers or actions that
are not based on the arguments from the syari’ah".

His criteria of bid’a is not so much different from the other
definition. According to him, innovation is bid’a if this contradicts
Sunna and is not found or conducted by the Prophet’s companion
and the generation after them (tabi'in) and does not fit Shari’a.
Heresy is something that has not happened at the time of the
Prophet. This is not both indicated by shari'a whether it is about
the prohibition or obligation.13

So, there are two streams of the definition of heresy that are
mutually reinforcing. The first emphasizes that heresy is an act

10 Abu Ishaq al-Shatibi, Al-I ‘tisam (Cairo: Dar al-Kutub al-’Arabiya, n.d.), 21.
See also at “Abd al-Ra”af Muhammad “Uthman, Mahabbah al-Rasil bayn al-Itba’ wa
al-Ibta’ (Riyad: Ri‘asah Idarah al-Buhuth al-“Ilmiyah wa al-Ifta” wa al-Da’wabh,
1414), 285.

11 Abti Bakr Jabir bin Musa al-Jaza'ir1, al-Insaf fi Qila fi al-Mawlid min al-Ghulii
wa al-Thja (Riyad: al-Rais al-Ammah li Idarah al-Buhuth al-'Ilmiyah wa al-Ifta” wa
al-Irshad, 1405), 18.

12 Wasim Fathullah, al-Bid’ah wa Atharuha al-Sayyi’ fi al-Ummah, n.d., 21.

13 “Alt Sa”id al-Aduw1 al-Maliki, Hashiah al-Aduwi ‘Ald Sharh Kifayah al-Talib
al-Rabbani (Beirut: Dar al-Fikr, 1412), 157.
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that never existed in the Prophet's time and contradicts the Sunna,
whether it is good or, let alone, evil deeds. The second emphasizes
the definition of heresy as a new act that never happened during
the Apostle's time, whether it was good or bad.

Bid’a in the Prophetic Tradition

There are several prophetic tradition that deals with bid’a .
These traditions have a slightly different narration but hold the
same idea that bid’a is misleading. They are conveyed by several
narrators and reported by al-Bukhari, Muslim, al-Nasa'i, al-
Turmudhi, Dawtid. Below is one example
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“Abt ‘Abdullah told us al-Hafiz told us Abu ’Abdullah said: it was the
Messenger of Allah when he delivers sermon his eyes were red, his voice
was high, and his anger was loud, so he was like a reminder of the army
while saying: "I have been sent like this while stretching his index finger and
middle finger and saying:" After that, actually the best conversation is the
book of God, and the best guide is the guidance of Muhammad, and the
worst matters is the innovation, and every bid’a is misguided.'*

The other relevant, similar narrative is reported by al-Nasa't in
his work Sunan al-Nasa'i.*®

cuLp@J&m@%wm&omwwutsdlsmmwyb&

_s TZe C L T

Lé,.)bd.wc )_9A§” ng J.AD:A Ls..\.m st\.e_n WTg | uLS qu:,” @MT ¢|

)w § o 35 dws 4;,\_, Xs 4;44 mm K
"It was told from Jabir bin ‘Abdullah that the Prophet had sa1d in his
sermon: "Indeed, the more exact speech is the book of Allah and the best
guide is the instructions of Muhammad. While the worst matter is

4 Muhammad Ibn Hibban bin Ahmad Abt Hatim al-Tamimi Ibn Hibban,
Sahih Ibn Hibban bi Tartib Ibn Baliban, vol. 1 (Beirut: Muassasah al-Risalah, 1414),
148.

15 Abii "Abd al-Rahman Ahmad ibn Shu'ayb ibn ’Ali ibn Sinan al-Nasa'i,
Sunan al-Nasa't al-Mujtaba, vol. 3 (Halb: Maktabah al-Matbu’ah al-Islamiyah,
1406), 189.
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innovation and every innovation is bid’a and every bid’a is misguided, and
every misguidance goes to the hellfire.

In the other tradition, heresy is defined as something new,
which is originally outside of Islamic religion but is now inserted
into it and becoming part of it. This tradition is narrated by al-
Turmudhi below.
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"It is narrated from Kathir ibn ‘Abdillah, namely ibn is ‘Amar bm ‘Awf al-
Muzanni from his father from his: that the Prophet saw had said to Bilal bin
al-Harith: “Know, hi Bilal” (Bilal replied: "What should I know hi Messenger
of Allah? — replied by the Messenger of Allah - "Indeed, whoever revives a
tradition from my traditions while it was abandoned after me, then he/she
will receive a reward as the reward given to somebody else who follows that
tradition without reducing the reward of the first person. Whoever creates
innovation that Allah and His messenger do not recommend, he/she will get
sin as the sin of the people following his/her innovation without reducing

his/her sin."16

And so does the following tradition. It conjoins Muslims to
hold the tradition of the Prophet and the guided successors of him
and prohibits the creation of new things since it may be
misleading. The tradition is narrated by Abu Dawud as follow.
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"t is narrated from ‘Abdurrahman bin ‘Amar al-Sulami and Hujrun. The
Messenger of Allah said:" Surely those who live after me will see many
differences, therefore hold on to my ordinances and the ordinances of al-
Khulafa” who are guided and give instructions and braids hold on to him

16 Muhammad ibn ‘TIsa al-Sulami al-Darir al-Bughi al-Tirmidhi, al-Jami” al-
Sahih Sunan al-Turmuzi, vol. 5 (Beirut: Dar Ihya’ al-Turath al-Arabi, n.d.), 45.
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and bite with your molten teeth. Avoid things that are made up, because in
fact every case that is made up is bid’a and every bid'a go astray".

Those traditions become the legal source of the prohibition of
bid’a . However, the narrators put the hadith of bid’a on the
different section in their respective work,™® meaning that they
perceive the issue quite differently, as this is discussed in the next
section.

Muslim Scholars’ Interpretation of Bid’'a

Despite the number of Prophetic tradition on bid’a , scholars
have different opinions about it. For example, al-Shafi'1 classifies
innovation into two categories: good innovation and bad
innovation. One scholar of the Shafi'ite Ibn Hajar al-Asqalani

1
states o

poste

“Heresy has two forms; mahmiidah (commendable) and mazmumah
(abhorrent). And then something that is by the Sunnah is praised and what
is violate the sunnah is despicable.”

Some Muslim scholars and jurists after al-Shafi'i, such as ‘Izz
al-Din ibn “‘Abd al-Salém,20 al-Qarafi, al-Ghazali, Ibn Athir,21 and
al-Nawawi,”” endorse the two categories of bid’a . Although al-
Shafi'1 still relies the definition of bid’a as something against the

17 Sulayman ibn al-Ash’ath as-Sijistan1 Abu Dawud, Sunan Abii Dawid, vol. 4
(Beirut: Dar al-Fikr, n.d.), 200.

8 Ahmad Thantawi, “Hadits-hadits Bid’ah Perspektif Ulama,” Jurnal Al-
Irfani: Jurnal Kajian Tafsir Hadits 1, no. 1 (March 2017): 53-71, accessed January 11,
2019,
http://ejournal kopertais4.or.id/sasambo/index.php/alirfani/article/view/2877.

1 Ahmad ibn "Ali Ibn Hajar al-Asqalani, Fath al-Bari Sharh Sahih al-Bukhari
(Beirut: Dar al-Ma'rifah, 1379), 253.

2 ‘Izz al-Din Ibn ‘Abd al-Salam, Qawa’id Al-Ahkam Fi Masalih Al-Anam, vol. 2
(Beirut: Dar al-Ma’arif, n.d.), 113.

2 Abu al-Sa’adat al-Mubarak Muhammad al-Jaziri, al-Nihayah fi Gharib al-
Ahadith wa al-Athar (Beirut: Al-Maktabah al-'Ilmiyyah, 1978), 106-107.

22/ Abdullah bin “Abd al-Aziz bin Ahmad al-Tawjiri, al-Bida’ al-Hawliyah, n.d.,
11.
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prophet tradition, he accommodates innovation which is
reasonable and not contrary to that tradition.

He seems to be realized that innovation is inevitable. People
work, dress, eat and live in a very dynamic way. So long as these
do not contrary to the tradition of the Prophet, then they are
acceptable. In contrast, it will be complicated if all innovations
counted misleading. In this perspective, the problem is not on
innovation itself, but the one that is against the Sunna of the
Prophet. Consequently, an innovation that is under the Sunna of
the Prophet is called commendable heresy. In contrast, the lousy
heresy is an action which is not following the Sunna of the
Prophet. However, Ibn Hajar asserts that heresy is something new
inserted into religion, without legal basis of the prime source or
the views of scholars, whether it is good or bad, and as it is
claimed as part of religion.

But literally, the term heresy/innovation has many meanings.
In principle, it means something new regardless of its status as
good or bad. Here is the example of the literal meaning of bid’a :
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"The word" wlasdl "is plural of " 4ass ", It means here something new which
has no basis in religion, and this is known in shari’a/religion as “heresy”.
The first actions of religion 'are not included in the category of "heresy".

Therefore, heresy in religion view is despicable, but it is different in the
meaning of language because of something that done without an example,

even if it is commendable or despicable is heresy.

Some scholars interpret the hadith mentioned, arguing that
heresy cannot be divided into two types or more, as this is
supported by al-Shatibi, Ibn Hajar al-Haytami, Ibn Rajab al-
Hambali, Ibn Taymiyya, al-Zarkashi, and others.?* For example,
Ibn Taymiyya argues that heresy only happened in religious
teaching without basis legal and is not blessed by Allah and the

2 al-Asqalani, Fath al-Bari, 253.
24 al-Tawijiri, al-Bida’ al-Hawliyah, 12.
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Prophet, both those are related to the duties or recommended
thing, as shown in the following expression:25
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Indeed heresy is something done in the Islamic religion; namely, it has not
ordered (to be done) as a duty or recommended thing.

Clearly, the points of the view show that bid'a relates to
something new without the guidance of Allah or the Prophet
permission.26 According to supporters of the literal meaning of the
heresy, there is no good religious innovation because all
innovations are heresy. They go on to say that those who divide
the heresy into several parts are also heretics because there is no
argument for the division. Nevertheless, it is evident in the
Muslim scholar's view that heresy can impact the attitude of
unbelievers or infidels with the recognized indications. In fact,
there is a rebuttal that the person who divides the heresy into
several parts has done heresy too because of lack of argument for
that division.

Al-Shatibi says:

1iolog pradd] S35 01 asy dil dasy Gabladl ploY) g 1o s 3y 939
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Syathibiy's rejection of a variety of heresy is pushed by the fundamental
definition regarding the heresy where it is the specific antithesis of the
Shari'ah in an unspecified form that it does not own a basis of religion, either
in general or in particular. If there is general argumentation in the Qur'an or
hadith, it is not called heresy. The impact of heresy is that the doer of heresy

. . . 8 .
is categorized as a sinner.” So, there is no way to escape from heresy,

% Taqt al-Din Ahmad Ibn Taymiyya, Majmii’ al-Fatawa, vol. 4 (Dar al-Wafa’,
2005), 107.

2 Sa’id bin “All bin Wahfa al-Qahtahni, Niir al-Sunnah wa Zulumat al-Bid’ah fi
Daw’ al-Kitab wa al-Sunnah, n.d., 33.

%7 al-Jaza'ir1, al-Insaf, 25.

28 Hafiz bin Ahmad al-Hakim, “Alam al-Sunnah al-Manshiivah 1i "Itqad al-
Ta’ifah al-Najiah al-Mansiiriyah (Wazarah al-Shu’un al-Islamiyyah wa al-Awqaf wa
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because of any types of the heresy is sin, although it is a really good thing
because of it is recognized as the new thing and has not happened in the
prophetic era and the follower’s time.

Analysis of the Hadith about Bid’a

The text of hadith, as mentioned above, is the basis of the
difference of Muslim scholars views related to the concept of
heresy. Among them is who gives clearness the aims of hadith by
dividing the heresy into two types: good and bad heresy.
However, some scholars do not make anything to divide it as long
as the collected argumentation and the understanding are from the
authoritative text. For example, al-Nawaw1 argues that the hadith
is still general and, therefore, can be reviewed specifically. So, the
meaning of heresy in terms of language can be entered following
the classification of the Islamic law that consists of the five
categories: wajib (obligatory), haram (forbidden), makrih
(reprehensible), and mubah (neutral), mandibah (recommended).
Innovation is thus provisional; it can fall into either legal

categories. Al-Nawawi states

deudl OY (pgasdl alell (e e «db dsuy IS» plus dde dll Lo dgd
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"The Prophet's words" 4%z 4ea; S 'are general in nature because heresy is

any deed that has no previous example; therefore, the scholars include it into

five categories: obligatory, recommended, forbidden, reprehensible, and
neutral. I have mentioned a few examples in the book "Tahzib al-Asma’ Wa
al-Lughah ".

Also, ‘Izz al-Din ibn “Abd al-Salam classifies heresy according
to Islamic law. Therefore, bid’a or innovation in religion can be
obligatory, forbidden, neutral or reprehensible. For example,
innovation may fall into the category of obligatory due to
mandatory consideration of making of doing that even though it

al-Da’wah wa al-Irshad, 1422), 272. See also ‘Abdullah *Abd al-Aziz, Tahzib Tashil
al-Aqidah al-Islamiyah, 1425, 212.

» Abu Zakariyya Mahyuddin Yahya bin Sharf al-Nawaw1, al-Majmii” Sharh
al-Muhadhdhab, vol. 4 (Beirut: Dar al-Fikr, 1417), 437.
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never happened before. Ibn Abdissalam's view was expressed by
al-Syarwani as follows: %0

dogSey digaing doymeg dezly ] dowdio doudl pdudl s ol JB
& Cdso 08 dsy il aslsd e dsadl oy O s § (@ kls JB doliog
doyoead oyl Uslsd § ol soll ooy JadS dizly a8 Olzwdl uslsd
gl o Y30 o o)lly JB dadlly dewsbly dizybly dyyudll CamdeS
e dl o ougs § 080 b b dsy il @ Susl (e gl OY (ol Azl
Suou b Olus] USs pulubly Jy I cliS digated Ggaikl aslsd @ ol plus
dzludl 38,555 dag,Sad 09,54 uslsd & sl puglll BlaS JoVl pasdl §
raslly pwall Cds dodlalls doled pldl sslgd & of Caslall §9339

"oudbly ST & musdls

“‘Ibn ‘Abd al-Salam said that heresy is divided into five laws: compulsory
(wajib), forbidden (haram), reprehensible (makrith), recommended
(mandiib), and neutral (mubah). He said that the way to know the heresy is
by being offered to sharia rules. So, if the heresy includes in the binding
terms, then heresy would be an obligation, such as busying in the studying
for Grammatical knowledge. If the heresy enters into prohibiting rule, the
heresy becomes a prohibited thing, such as following the ideas of Murji'a,
Rafidha, Qadariyya, or Mujassima. Next, he said: the refusing to them was
as an obligatory because an innovator to something was the one who made a
new thing in Shari'ah which had never happened in the time of the Apostle
(the peace and blessings of Allah be upon him). If heresy is included in the
matter of change, then heresy becomes a mandatory, such as building a hut,
a school, and any good that never happened during the first period of
companions, such as tarawih prayer. If the heresy includes in the
reprehensible rule, then heresy becomes reprehensible, such as making
decorating to the mosque and covering the Qur'an, and if the heresy
includes in the rule of the permission, then heresy becomes neutral, such as
shaking hands after praying in the morning (Fajr) and afternoon (*Asar) and
providing the food and clothing widely”.

The difference in views of Muslim scholars on the hadith
about heresy is not due to the validity of the hadith in terms of
hadith knowledge. Instead, what makes them different is the word
"Js". Because the word "JS" can point into two meanings; “all” or

%0 ‘Abd al-Hamid al-Sharwani, Hawdshi al-Sharwani ‘ald Tuhfah al-Muhtdj bi
Sharh al-Minhaj, vol. 10 (Beirut: Dar al-Fikr, n.d.), 232. See also Muhammad al-
Khatib al-Shabini, Mughni al-Muhtaj ila Ma’rifah Ma’ani Alfaz al-Minjah, vol. 4
(Beirut: Dar al-Fikrr, n.d.), 436. See the description of al-Maliki, Hashiah al-Aduwi,
157.
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“part”, as will be explained later. However, further attention must
be paid toward the meaning of the Prophet's hadith above since
the main problem is the meaning of the derived sentence from the
hadith mentioned as follows:

HWI G Do S # Vs dews JS 9 # dews Buswe SS

Everything that is made up is heresy,

every heresy is misguidance (dalalah),

Moreover, every misguidance is in hell."

The derived statement from hadith above is that if its sentence
is changed with an inverted sentence arrangement, it logically will
be dubious because of every new thing is in the hell, such as the
following expression:

S § Bame B9 # Bliows dedy Js # &2l IS K5

Every misguidance is heresy

Every heresy is a contrived matter
Every a contrived matter is in the hell

Obviously, the reading of a text like this is impossible, because
its meaning is that all new actions are heresy (and it will be put
into the hell), including the matter of transactions that have not
happened or carried out by the Prophet in his time. While the
development of human being activity never ends, but it becomes
new (muhdathah). So, this cannot immediately be said that it was
the denounced thing. However, if the logic of the composition of
the sentences is juxtaposed with the following expression, then it
is not wrong:

T 81 5 ¢ B aothe 5 # Solie dil o b B

Everything besides God is a creature,

Every creature is new (made),
and every contrived is nature

If the example expression above is read by reversal, such as
the method done above, it will give the right meaning in one
meaning as follows:

lﬁdsﬁ#di)lsyuu@si;ﬁjgg#éslmu;mdsg#ﬁ:m&bﬁg

Every nature is muhdath (the newly created thing)

Every muhdath (the newly created thing) are creatures
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Every creature is other than Allah
Anything other than God is nature

Regarding the manner of reading as above, it gives the same
meaning, where it is started, namely the understanding that
"everything besides Allah is nature". Therefore, if reading like this
is used to read the hadith about bid’a , it will give an error in the
meaning; because logically it will give an implication of the
meaning that every new thing is in the hell. So, it is an impossible
and unwise way to read and understand the hadith.

The analysis of the word «J."

The difference of Muslim scholars” view toward the meaning
of heresy is mostly caused by language aspect. Here, for example,
the meaning of the word of “J3” in the hadith, because the fact the
view of the scholar is divided into some categories. The first, there
are among Muslim scholars, who argue that the meaning of the
word “J3” is “all” without exception. Especially if the word is
followed by another word (mudaf ilayh),31 for example, is the
following verse: ™ .5l &7 (ki § and ~iie, Ei3 o8 8, the meaning
of each “J%” in those verses is understood in the same meaning in
the hadith related to heresy as described by Muslim scholar by the
following expression:

B3l Y5 ool Ly b (dzse) AlS doge dlar (Ao dewy IS)
dls doiS oy Jonddly poesdl ady I (JS) badl 8,80 f :(dS)
4438 Busld Lo Uy cazdl 58T oo dlaz a3 ((phuss US ) :pdludly 8Ll

Hazos Ssedl US Coalsnsl 13] V) 8usld Busldl] ad Vg dglgaid
Therefore, it can be affirmed that the meaning of “ys” includes

all thing without exception as it was understood in the verses or
hadith. Based on the meaning of hadith, it gives sense that all type
of heresy is misguided and was a lousy thing naturally and its
place is in hell. It appears that thought of some scholars is similar
to a follower's attitude of Prophet that the text of hadith is not

31 Majmu’ah min al-Mu'allifin, al-Jami’ fi al-Mawlid, vol. 5, n.d., 10.

32 QQs. Surat Ali Imran (4) verse 185

3 Qs. Surat al-Mudastir, (74) verse 38

% Hijaz1 Muhammad Sharif, al-Bid’ah wa Atharuha fi Mihnah al-Muslimin, vol.
5,n.d., 3.
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specified by other sentences, so naturally, the general meaning of
the word “us” is covering the whole, both in worship or other,
because followers know more the language of Prophet and exactly
they were the first people do the heresy35 and it was known by the
following expression:

Lo IS 0 :dls5 dll dasy dladl pladl odsals) 1B Yl bl dory SIbs Ol

Lad psdl 585 b s loly plug dde dll o dbl Jsu) dgs e oSo
dde dl Lo laase O o8 488 diws Lold douy el § gunl (e B9
Ely (550 o0 13T sl 108 Yl bl 09 s« Byl 3l a5 olug
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The critical thing as argumentation to proof that heresy is terrible is an
action of the Prophet’s follower, where if an activity in the prophet era,
although it was “kindness” type, it was surely too done by them, because of

the follower toward the religion are more understandable than the others as

such said by the following expression: 87

LS 555 Yo Caludl JB Lo Jad Y58 Jois o oyl 13] 16l " 1506 Lo § JBy”
oo plol ld el pud Al § oS5 OF U] oo dil dasy - el ploYl JB
1l 158 Loe iS5 . s il 500 & By G5 sub ol 0 ¢ il
ad 5 Y o 4 posdl Ol elely  die LS Caludl aie S gl sl

“ ad] Bgieud Tns 05 of Y

Strictly speaking, all forms of new things that have a secure connection with

the field of religion, then the benchmark is the practice of followers (the
generation after the Prophet’s companion). Did they do it or not, because
they have the best understanding of the words of the Prophet. If the general
statement in the hadith above is not yet complete, indeed, followers will ask;
where are the limits of heresy, what is heresy, and how it was?

The second idea is among scholars who stated the word "J3"
does not always mean a "whole", but it sometimes means "partial"
with indications that excludes it, such as described by two verses

% Burhan al-Din Abi al-Hasan Ibrahim bin ‘Umar al-Buqa’i, Nazm al-Durar fi
Tandasub ul—Aydti wa al-Suwar, vol. 7 (Beirut: Dar al-Kutub al-‘Ilmiyah, 1415), 123.

% ’Abdullah bin "Abd al-Hamid al-Athari, al-Wajiz fi Aqidah al-Salafi al-Salih,
(ahl al-Sunnah wa al-Jama’ah) (Saudi Arabia: Wazarah al-Shu’un al-Islamiyyah wa
al-Awqaf wa al-Da’wah wa al-Irshad, 1422), 155.

% ‘Abd al-Razaq bin ‘Abd al-Mubhsin al-Badri, Tazkirah al-Mu'tisi Sharh
Aqidah al-Hafiz ‘Abd al-Ghani (Gharas li al-Nashar wa al-Tawzi’, 2003), 46.
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below, namely verse in Sura al-Ahqaf talking about the condition of
the unbeliever:*
ool s 52 Js b,LW 2l 3la isf6 W;g M L,o,t; »91) NS
@Lﬂﬁ ﬂswdsﬁwgw”umlw =8
The word of “.& %” does not mean all of the things that can be
destroyed by wind, like the angel is a thing that can not be
destroyed and also earth, moon, and stars. So, the scope of the
meaning of "J3" is partial and limited. Here, it is the same meaning as
the hadith on bid’a . Likewise, the content of the next verse that
mentioned in Sura al-Kahfi talking about the bad king is the same
meaning as the following text: 3
Lug M;l,s 5% Le,ua 5 & ,.mJI 3 Hslass USLMJ ESB3E w| i
Lk bl igeis
The word “ys” in two verses points to the meaning of “part”
not “whole”, because such meaning (part/partial) is needed by the
text.® Likewise, it occurs in some scholars' understanding of the
word "ys" mentioned before in hadith, which means "partially"
because there is an indication for this. As a result, the meaning is
not all heresy as a "whole", but heresy is divided into parts as it

. . . - — 41
was in accordance with the view of al-Nawaw1 as follows:

syl o Codl 4 05T U] ((laye] b diws dw MY § G o0
@9 Oloditully JbbYl glis! o piodly Oluwsd! Gl Gy Slnsdl
dey JSy deuy Buse JS ple 9 dds dll Lo dsd pavazs Cousdl e

Aegedbl gudly AbW SbBuasdl 4 olbl ol UM

3a]-Qur’an, al-Ahqaf (46 ) verse 24 — 25.

%al-Qur’an, al-Kahfi (18) verse 79

40 The word Kullu here shows partial eating, not meaningful whole, which is
termed the term "General" - "special”. See more information to Abti “Umar Yusuf
bin “Abdullah bin ‘Abd al-Bar al-Zamri, al-Tamhid lima fi al-Muwatta’ min al-Ma’ani
wa al-Asanid, vol. 18 (Al-Maghrab: Waza’ir ‘Umum al-Awqgaf Wa al-Shu’un al-
Islamiyyah, 1378), 56; “Ali bin Muhammad al-Amidi, al-Ihkam fi Usiil al-Ihkam, vol.
2 (Beirut: Dar al-Kitab al-Arabi, 1404), 301.

4 Abu Zakariyya Mahyuddin Yahya bin Sharf al-Nawaw1, al-Minhadj Sharh
Sahih Muslim, vol. 7 (Beirut: Dar Ihya” al-Turath al-Arabi, 1392), 10; al-Nawawsi, al-
Majmiz’, 4:43.
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The point of view of al-Nawaw1 above is that hadith talking
about heresy is having general meaning and can be specified its
meaning by another hadith. His view is similar to that of Zarqani,
who contends that the hadith talking about heresy in general.42

psaina ple "IN desy IS o

Further, Zarqani stated that heresy is something without
having a legal basis in religion. However, if it has a legal basis in
religion, either individual or general ground, it cannot directly be
named as heresy, even though in language aspect it is inserted as
heresy. Therefore, people who put intentionally and believe in
anything as part of the religion without a legal basis would be
called as the perpetrators of heresy. He argues43

ol & 95 Lo g dule Juy dzy pidl § 4 ool Y bos Suml Lo deudly olybls

U oo puomo 39 43 dey 1S 0ls Lo dedn pudd aide Jy g 301 o
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Zarqawi's view above is supported by al-Sayyid Muhammad
bin al-Sayyid ‘Aluw1 al-Maliki al-Hasani who stated that heresy is
something new done intentionally in religion, whether it was as an
addition or reduction, that is forbidden by the Prophet, although

4 Muhammad bin ‘Abd al-Baqi bin Yusuf al-Zarqani, Sharh al-Zarqani “Ald
Muwatta” al-Imam Malik (Beirut: Dar al-Kutub al-"Timiyah, 1411), 340.

# Abu al-Farj ‘Abd al-Rahman bin Ahmad bin Rajab al-Hambali, Jami’ al-
“Uliim wa al-Hikam fi Sharh Khamsin Hadithan min Jawami” al-Kalim (Beirut: Dar al-
Ma‘rifah, 1407), 266; Muhammad ‘Abd al-Rahman bin ‘Abd al-Rahman al-
Mubaraki, Tuhfah al-Ahwaz bi Sharh al-Tirmidhi, vol. 7 (Beirut: Dar al-Kutub al-
IImiyah, n.d.), 366.
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in language aspect the heresy can be divided into five law. He
states: ™
W Jlis & e gl 9 Sus o IS " Lo LYl § dead! o Cuale 13]5
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“If you know fundamentally, the heresy is "everything that happened and
made without its examples, so it is not unseen that addition or bad discovery
here is addition in religion in order be part of religious business and the
addition in religion to take the legitimacy until it is being the followed rule
and related to the owner of shari’a. This is which the Prophet warns:
"Anywho makes something in this case, where it is not of it (religion), then it
is rejected". The separating boundary is in the theme of his word "our
business". So that, indeed in our understanding the division of heresy into a
good and evil is not only for heresy grammatically which is only making a
something. All of us are no doubt that the meaning heresy in religion is the

addition for religion self and labeled to religious activity; it is a misguided,
despicable, rejected and hated thing.”

The prime view of Sayyid al-Maliki is that everything inserted
by someone internally with a belief that it is part of religion
without argumentation based on Shari’a, is bid’a and a misguided
way that must be rejected.

The Scope of Heresy

If the concept of "heresy" is seen in terms of language, then its
scope is very wide, whether it is related to religion or not. Heresy
is something new without any previous example, such as
engineerings, transportation, communication devices, medicine,
agriculture and others that have not had examples. However, if
the concept of heresy is seen in from its literal meaning, all new

4 al-Sayyid Muhammad bin al-Sayyid ‘Aluwi al-Maliki al-Hasani, Manhaj al-
Salaf fi Fahm al-Nusiis Bain al-Nazariyah wa al-Tatbig, 1419, 338.
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things cannot necessarily be called heresy. Therefore Muslim
scholars have classified heresy into some categories. Some argue
that the hadith of heresy covers all elements, including worship
and social interactions. Perpetrators of bid’a can be called
unbeliever or sinner. Such implication, however, depends on the
motives of the perpetrators themselves. For example,
transportation to fulfil the illegal purpose or permitted purpose.

While the heresy that is considered to bring shirg is an action that

lead to it.*® Strictly speaking, the heresy in this view covers a

broad scope, and that it may cause sin or infidel.

On the other hand, some Muslim scholars divided heresy in
accordance to the legal category, so this has implications for law;
obligatory  (wajib), forbidden (haram), mneutral (mubah),
recommended (sunnah), and reprehensible (makriih). The "thing
that has ever been done" by the Prophet is divided into three
categories, namely:

a. Al-Sunna al-Mu’akkada, namely the actions described by the
Prophet (sayings or deeds) that are highly recommended to be
carried out. So that if it is not done, there is no sin such as
praying in congregation, adhan (calling to pray), and the other
actions that are always (ordinary) done by the Prophet.

b. Al-Sunna al-Zayda (al-Nafila), namely a new act not always
done by the Messenger of Allah, but it is done and abandoned
at some time, such as giving the gift, fasting at Monday and
Thursday, non-obligatory praying, and others. People who do
not carry out of these are not getting reproached.

c. Al-Sunna al-Bashariya which is a virtue that does not become a
shari’a (rule), such as the way (style) of walking, eating,
drinking, sleeping, dressing, and the like where they serve as a
symbol of humanity, and if it is not believed as a religious
provision this does not impact to sin, because the manner of
the Prophet is human habits.4

% Abd al-“Aziz bin Baz and Muhammad S$alih al-Uthaymin, Fatqwd
Muhimmah li ‘Umum al-Ummah (Riyad: Dar al-’Asimah, 1413), 33.

4 ’Abd al-Wahhab Khallaf, ‘Ilm Usil al-Figh (Beirut: Dar al-Qalam, 1978),
112.
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Muslims may perform things that have never been done by
the Prophet as long as they do not contradict the Qur'an and
hadith. Nevertheless, if they are contradictory to these sources,
then they are forbidden (muharrama) heresy, such as prayer by
remembering only, changing the number of rakaah of prayer,
fasting on two feast holidays, and so on. However, if an action has
a strong argument, then it is permissible.

Therefore, the "action that has never been done" cannot be
used as an argument to forbid innovation. When the Prophet did
not do something does not mean he prohibited it. For example, he
avoided eating or drinking something. However, the
unwillingness of the Prophet shows that the act did not point to it
as forbidden. Moreover, the Prophet did not do something because
sometimes he forgot it. For some reason, he also did not perform
something for being afraid that this, later on, became an obligation
for his people, such as tarawih prayer at night of Ramadhan. The
Prophet might not have done anything because it did not come to
cross at his mind, such as unwillingness to lean back on the tree of
dates, but he did not think about chairs to preach. Furthermore,
the Prophet was not used to do an activity because it was included
in the general verse or hadith, such as he did not do morning
prayer (duhd) at one time. For some other reasons, the Prophet just
did not do anything because he was afraid of a change in the heart
of his friends (such as a hadith telling about the demolition of the
Ka'bah as Abraham did).47

Furthermore, Muslim scholars explained the concept of "not
doing deeds". It can take two meanings. The first is "ssail 95" which
is similar to the "ss=>¢1 ¢,5", namely that something is done by the
Prophet and he later stopped doing it. The second is "sgaitl ¢ ¢s" or
"ol g5, It refers to a statement/word that has never been
done/spoken. It leaves unanswered, and if it occurred after the
Prophet’s time, it would become a center of contention amongst
scholars,48 such as "heresy" (new things), because there was
neither argument nor command for it.

47 Ibid., 416.
48 Ibid.
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To deal with such unanswered things, Muslim scholars will
look at the general prescription of the Shari'ah law and ask if such
things fall under the category of prohibition or something else.
This is following the view of Ibn Hajar al-Asqalani. He said 9

OsSd didl bilis @ g3l @ @lais Bl Jie Susl Lo lglol dendls
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"Heresy is basically something that is held without any previous examples.
It is used in the opposite meaning of the sunna so that it becomes despicable.
However, after being adequately observed, then if this is below the good
value according to religion, the heresy will be useful, so if it falls into a lousy
value according to religion, it will become ugly and rejected. If not, it will be
included in the corrupt part, and sometimes it will be divided into 5 (five)
laws.

Following al-Asqalani, it is best stated that heresy must be put
into the category of law, meaning that it does not necessarily
forbid. It is, therefore, contingent upon several points or aspects of
the law.

The first is that there is no law that can be applied in any form unless

it is supported by the authoritative textual base, including in the field of
theology as pointed by the verse of al-Qur’an below:*

z >~
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“We will not punish until we send a prophet (as the reminder).”

The explicit text of verse explains that God will not punish someone
for misbehavior or misconduct until God sends a messenger who explains
to people what is allowed and what is not. So what is forbidden and what
is commanded are transparent and based on a legal text. In other words,
something cannot be said as permitted or forbidden without a legal basis.

The second is that if the concept of heresy is not recognized as part
of the law, it will lock the freedom of the using of logic. At the same
time, Islam encourages the use of logic as the basis of reasoning as long
as suitable with law directly and indirectly. It was known that not only
once a time the Qur’an orders the use of the logic such as ‘don’t you
think” or “don’t you ponder”. In contrast, if the concept of heresy is set in
theology (not law), then the implication is that whoever conducts or
belive things which is not based on a sound basis or precedent from the

4 al-Asqalani, Fath al-Bari, 245.
50 Al-Qur’an sura al-Isra’ (17), verse 15.
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Prophet, this may cause big sin and conversion. So, such a narrow view
(including theology in terms of heresy) will decrease the flexibility of
Islam because this religion is accommodative to local custom and
changing situation, both of which imply new things and unrecognized in
the era of the Prophet.™

The third is that there are hadiths which describe events that are
considered as heresy (new things) occurring during the time of the
Prophet or his companions in the form of addition, such as the sentence
of “aLs Bjla Lib 1,5 lias sandl 05 s, added by follower in praying with
teaching of the Prophet. As reported in a lengthy hadith, the saying of this
sentence in prayer is not forbidden by the Prophet; even he praised it.>?
The other case (of new things in worship which has no ground) is
concerned with the addition of the dhikr (chanting God’s name) in
praying that performed by a companion. According to a hadith, a
companion read Sura al-lkhlas twice in one raka’ah. This case is
complained by some other companions and reported it to the Prophet.
Surprisingly, the Prophet allowed such reading of the sura although he
had been not ordered it.>* There are some other reports on similar
accidents.>* However, the Prophet may prohibit a new action which
was deemed unnecessary or exaggerated. In a report, the Prophet
forbade the deeds of Abu Isra’il, who was fasting talking and
sheltering from the heat of the sun, and not sitting. The Prophet
denounced this type of fasting because it could cause harm.%

Some examples that are shown in some reports is pointing that
suitable addition or innovation with the general statement in the
Qur'an is allowed although it is not taught, such as the sprite of

the meaning of some verses. Other reports relate to the deeds of

51 A scholar says

Gy uley JSY CJL@ 43?3 9173 dskes Agog (a0 (:ywy\ J‘l ety

“We believe that Islam is both religion and state, worship and law and it is
always suitable for all time and place”. See Al-Nadwah al-“Alamiyyah I1 Sabab al-
Islami, al-Maws#i’ah al-Muyassarah fi al-Adyan wa al-Madhahib wa al-Ahzab (Dar al-
Nadwah al-*Alamiyyah, n.d.), 16.

52 Al-Bayhagq, al-Sunan al-Kubra, 2:95.

5 Abii “Abd Allah Muhammad ibn Isma‘1l ibn Ibrahim ibn al-Mughirah ibn
Bardizbah al-Ju’fi al-Bukhari, Sahih al-Bukhari, Kitab Adhan (Kairo: Dar al-Sha'b,
n.d.). in collecting two chapters in one raka’at, No. 774 see more to al-Asqalani,
Fath al-Bari, volume 2, 258.

5% Muslim bin al-Hajjaj, Sahih Muslim, Kitdb al-Dhikr, The Chance of
Gathering Together To Read the Qur'an and Dhikr Number 2701

55 al-Bukhari, Sahih al-Bukhari no. 6704.
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the companions. For example, the First Caliph Abu Bakar collected
the verse of the Qur'an® and the Third Caliph Ustman
standardized and unified some manuscripts into a single official
manuscript of the Qur’an and burnt other manuscripts.” All these
decisions by the Prophet’s companions and his successors,
although without the approval of the Prophet suggests that
innovation does not necessarily mean heresy, like the hadith of
heresy reveal. There are many new things and innovation but
relevant to Islamic doctrine, and consequently, does not need to be
recalled heresy.

Conclusion

This study shows that heresy is a controversial issue and
become a subject of heated discussion amongst Muslim scholars
and lay people. Muslim scholars make heresy as a critical field to
be taught to the community. Some argue that the meaning of bid’a
do not include theology because the consequence is rampant and
dangerous; those who make or believes things which are unknown
in the Prophet's time could be considered an infidel. Therefore,
these scholars compiled books to discuss heresy comprehensively
and cautiously. Consequently, some Muslim scholars tend to
discuss bid’a in terms of the law. As a legal category, bid’a is not
always wrong or forbidden. Depending on the illat (reason), bid’a
may be classified obligatory, recommended, neutral, reprehensible
or forbidden.

Nevertheless, here can be emphasized too, that Muslim
scholars have agreed that heresy means something new,
innovation, created in a later period after the Prophet’s era,
whether it is good or bad deeds. However, Muslim scholars
disagreed about the meaning of the hadith on heresy. Some have
concluded that heresy covers all kinds of new things or
innovation. Consequently, all heresies must be avoided because
they lead to error and finally bring into the hellfire. Some scholars

% Al-Daniy1 Abu ‘Umar, al-Ahruf al-Sab’ah It al-Qur'an (Makkah Al-
Mukarramah: Maktabah al-Manarah, 1408), 62.

% Manna’ al-Qattan, Mabahis fi “Ulim al-Qur”an (Beirut: Maktabah al-Ma’arif
wa al-Tawzi’, 2000), 146.
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argue that all heresy is not misguided (dalal). They argue that
heresy refers to the thing that is added or reduced in religion
intentionally without a legal basis from the provisions of Allah
and His Messenger. Therefore, some Muslim scholars view that
heresy only can be measured by the law or legal categories.
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