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Abstract  

 
This manuscript is aimed at revealing the range meaning of ethical values that are concepts and 
teachings which discussing the behavior and consistency of human life. Therefore, ethical or 
ethical values will never be separated from Islamic teachings, both classical and modern Islam. 
Although currently there are still those who doubt the life of Islam in the modern world,also 
many thinking positively that Islam is able to survive in the modern era with various historical 
studies, and scriptualism about Islam itself. Including one of the scientists who believe in Islamic 
modernization is Gellner. He saw the power of Islam and the enthusiasm of Muslims in pursuing 
knowledge and in terms of the ethics of classical Islamic science, where in its history there were 
several Islamic civilizations brought by the West and Greece. Even so, Islam adheres to the 
teachings of those who never believe in mythology or the sacraments in their worship, because 
Islam is a religion of monotheism.  
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Introduction 

What is meant by ethical values in the discussion here is a more basic understanding than 

everyday conversation. Ethical values are not intended only as something that merely implies a 

matter of morality. But in a more basic sense, it is interpreted as a comprehensive concept and 

the teaching, which is the basis for a view of life, good and bad, right and wrong. Therefore, in a 

broad sense, ethical teachings encompass both world views (Weltanschauung, world view) and 

world views (liebenanschauung, way of life). According to Karl Barth(1981), the topic of ethics 

cannot be separated from the topic of ethics as a whole. 

Ethics (from êthos) is proportional to morals (from “mos”). Both are traditional philosophies 

(Sitten). The word German Sitte (from Old German) is far from the meaning of the model of 

human behavior, the constant (constancy, continuity) of human action. Therefore, in general, 

ethics or morals are philosophies, sciences, or disciplines concerning the ways of human 

behavior or the constants of human action (Aldulaimi, 2016: 59-76). 
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However, due to various considerations, including practical and probable considerations, the 

topic here is limited to those that are considered the only subject matter, which are most relevant 

to our current problem. 

Recently, the discussion about the relevance of Islam to modernity has kept busy many 

scholars and thinkers, both Muslim and non-Muslim. This is largely due to people's desire for 

choices that are different from the lifestyle that is now dominant on earth, which seems to show 

its weak points. The collapse of socialism and communism does indicate the triumph systems of 

capitalism and liberalism, but that does not mean that mankind's search for a better way of life 

has stopped and is satisfied with what is now dominant in the West. (Fazlur Rahman, 1985). The 

process continues, and the search that occurs has resulted in a pragmatic and incremental 

approach such as the environment, which requires a pattern of higher quality of life than just 

enjoyment of material results. 

 

VariousHopes Desired from Islam 

Is Islam relevant to modern life? Many people doubt their answer to that question. However, 

there are also some who are optimistic and positive, including some of the non-Muslim scholars. 

One of them, Ernest Gellner (1981) argues that among the three monotheistic religions (Judaism, 

Christianity, and Islam), Islam is the closest to modernity, due to Islamic teachings on 

universalism, scripturalism (which teaches that the Bible can be read and understood by anyone, 

not a particular class monopoly in the religious hierarchy, and then it encourages a tradition of 

literacy or "literacy," spiritual egalitarianism (no system of teaching or monkhood in Islam), 

which extends participation in society to all its members (strongly support participatory 

democracy), and finally, that teaches rational systematization of social life (Gellner, 1981:7). 

Of course, religion cannot be understood as merely an abstract formula of beliefs and values. 

Every religion expresses itself through its people, and in its perception of it, its followers must, 

to some extent, be influenced by the environment in which they live, be it time or place. 

(Muslich and Adnan, 2013). Because there is always support between normative provisions and 

historical reality, which in their combination often obscures what is "pure" from the additional, 

"what" comes from "God", and what is the result "human intervention ". However, because 

Islamic scripturalism is very strong, from the beginning its truth has been confirmed only from 
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God through the Holy Scriptures and the Sunnah of the Prophet. The source of teachings has the 

right to be reached by all people. (Suyuthi, 2009) 

In these dialogues, there is always the problem of interpreting the text. However, these texts, 

especially the Koran, will remain as they were read from the beginning without changing the 

slightest (which is guaranteed by Allah. (See QS al-Hijr / 15: 9). Dialogue continues to occur 

with a high degree of authenticity because of every thought which appears always refers to and is 

ready to be tested by the sacred text. When the dialogue of a place or sometime stops for some 

reason, people find it difficult to distinguish between what is pure teaching and the history of 

human intervention. among them, the creation of a vision of Islam is formed as Muslims do and 

what Muslims do is by Islam itself (Al-Islâmmahjûb-un bi l-Muslimîn)(Syarifuddin, 2014: 229-

242). 

However, because of this strong scripturalism, and the high enthusiasm of Muslims to 

maintain the purity and authenticity of their Scriptures, this dialogue is a very prominent 

symptom of Muslims, whose dialogue takes place in an egalitarian atmosphere without the 

boundaries formality of the religious hierarchy. In these dialogues, people recognize what is 

"pure" and what is "additional," or in social scientist terms, including the Great Tradition and the 

Folk Tradition. For example, Ibn Taymiyyah, whose skills in dialogue have inspired many 

reform movements in this modern era, with great adherence to popular Sufism (as well as 

People's Traditions, such as the habit of honoring guardians and their graves), as well as 

maintaining, spreading, and practicing various imperative distractions based on the Holy and the 

Sunnah (so including the Great Traditions). Because Islam has the qualities observed by Gellner 

above, then according to further observations of Gellner (1981), among the various existing 

religions, only Islam can survive by overcoming the problem of the gap between normative and 

historical concrete, or between Great Tradition and Small Tradition. Only Islam will remain a 

profound belief, which trumps Minor Tradition and Big Tradition. The Great Islamic Tradition 

can still be modernized. Its implementation can be presented not as a new addition or concession 

to outsiders, but as a continuation and improvement of the old Islamic dialogue. (Gellner, 

1981:4) 

Gellner is indeed very optimistic about Islam. He also compared Protestantism and the 

possible future role of Islam. Thanks to Max Weber's theory of Protestant Ethics, many social 

scientists view Protestantism as the basis of modern life patterns. This is widely supported by 

Journal of Xi'an University of Architecture & Technology

Volume XIII, Issue 12, 2021

ISSN No : 1006-7930

Page No: 761



 

 

other experts, such as Robert N. Bellah who proves the role of the Tokugawa religion in 

Japanese modernization, and by Cilfford Geertz regarding the role of Muslim Santri in Java in 

fostering a work ethic and entrepreneurial tradition, and others (Irham, 2012:13). The reforms by 

Martin Luther, Calvin, Zwingli, and others of the Christian (Catholic) belief system were so 

radical that some points of old Christian religious patterns were destroyed or lost, such as those 

of the Pope and his subordinates. in the ecclesiastical hierarchy. (Russell, 1959: 422) 

Protestantism radically changed the pattern of human responsibility from what could easily 

have been assigned to church leaders in the first place to direct personal responsibility to God, 

whose radical conversion symbolized Luther's protest against the practice of penance for money 

and the award of "certificates." In other words, renewal in Christianity occurred by changing 

some of the most important aspects of the old Christianity (Catholicism). (Baigent et.al, 1986: 

77). Whereas in Islam whose renewal is nothing more than a continuation of dialogues that have 

existed throughout the history of its existence, whatever happens as an effort to reform does not 

result in a radical conversion of its religious elements. Indeed, Islam is not the direct source of 

modernity because modernity, as a historical fact, has begun in the West (with a dominant ethos 

that rejects the role of religion in worldly affairs, nor can it be said that Christianity is the subject 

of modernity). However, Gellner provides an overview and affirmation that Islam will, in 

comparison with other religions, benefit the most from modernity because of the various 

qualities of Islam that are required as stated above: 

Therefore, only in Islam, purification / renewal on the one hand, and reaffirmation of 

something that is considered local identity on the other, can be done in the same language and in 

the same set of symbols. The old (folk) version of the common religion, which was once a 

simplistic form of the central Islamic tradition, is now rejected as a scapegoat, blamed for 

causing foreign retort and domination. Therefore, although not the source of modernity, Islam 

may prove to be an heir. Its central and official "pure" variants are egalitarian and scientific, 

Simultaneously, hierarchy and ecstasy relate to peripheral forms that continue to evolve until 

they are rejected. All of which greatly help Islam adapt to the modern world. In an era of 

universal literacy aspirations, open undergraduate classes can be expanded to include entire 

communities. Thus the "Protestant" idea of equal access for all believers can be realized. The 

understanding of modern human equality (egalitarianism) can be fully realized. While European 

Protestantism has only prepared the ground for nationalism through literacy development, the 
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potential for an egalitarian, resurgent Islamic scripturalism can truly merge with nationalism, so 

that it is not easy to distinguish which of the two they benefit the most for the other. (Gellner, 

1981:4-5)  

Since Gellner's observations relate to future outlook and expectations, substantive evidence 

remains to be awaited. As for the integrity approach to matters, it is better to do something that 

we have often done before, namely looking at some facts in Islamic history. This attitude of 

viewing history is also justified, if it is not demanded by religion itself, considering that there are 

various affirmations from the Scriptures that history is an embodiment of Sunnatullah which we 

are instructed to study. They said, QS. al-Ahzâb / 33: 62; QS Fâthir / 35: 43; QS. Ali' Imrân / 3: 

137, etc.). At the time that revelation was revealed to the Prophet, the historical reference must 

have been to people before Islam. So now the reference is of course to the history of Islam itself, 

which of course every Muslim has to study (Mufrodi, 1997). 

 

The Reality of Classical Islamic Ethos 

For example, Gellner stated that one of the aspects of Islamic Power in dealing with 

modernity is the quality of science. In this respect, there is no better way to understand its 

substance than to see it in the classical Islamic scientific ethos. Every Muslim believes how high 

his religious respect for science is. Suppose that the preachers and interpreters of Islam like to 

quote some holy verses or sayings of the Prophet about the importance of science. In this case, 

they only confirm what has been radicalized in Islamic history. It is now an open secret in the 

world, especially in the West, that almost all the buildings of modern science today are a 

continuation of the scientific ethos that has developed in Islam. Once the Prophet Muhammad 

SAW died and his companions expanded the territory of Islamic political power to the 

surrounding area. 

Their great faith has given them the inner strength to be fair to mankind and their 

inheritance, according to their sacred duties as "moderators" (wasath, wasîth) and as "witnesses 

to mankind" (Surah al-Baqarah / 2: 143). Also, as an implementation of the various holy 

messages of the Prophet to believers, "Taken by you wisdom (knowledge or wisdom), and will 

not make a difference to you from whatever vessel of wisdom comes out", and that "Wisdom is a 

saying of a believer because he must take it wherever he finds it, "and" Seek knowledge even in 

Journal of Xi'an University of Architecture & Technology

Volume XIII, Issue 12, 2021

ISSN No : 1006-7930

Page No: 763



 

 

the land of China ", as well as the advice of 'Alî ibn Abi Thalib,"Pay attention to what people 

say, don't pay attention to who says it”. Therefore, classical Muslims pick up and develop 

science from anywhere, then build creatively(Asmuni, 2017: 166-183). 

Some Western scholars, such as Bertrand Russel (1959), "regret" why Muslim thinkers did 

not develop a philosophy of as much originality as the Ancient Greeks. For example, Ibn Sînâ 

and Ibn Rushd, describe Russell as extraordinary but lacking originality and more as a 

commentator on Greek philosophy. 

From the point of view of Islam itself, the attitude of classical Muslim thinkers is not wrong. 

However, due to Greek philosophy, the useful elements are for Muslims, but their heretical myth 

has greatly influenced deductive thinking in the last analysis. Therefore, even though Muslims 

took over, the elements of Greek philosophy were "Islamic", among other things by eliminating 

the mythological aspects (Hoesin, 1961). In addition, Muslims are more or less interested in 

Greek literature (almost nothing is known in classical Islamic literature) because Greek literature 

is full of fairy tales, mythology and other elements of shirk. One of the weaknesses of the Greek 

world view is its view of life as a tragedy, a pessimistic view. 

Likewise, according to Iqbal's assessment, his view of nature is static, so they may be great 

in speculation but lacking in the empirical field. The strength of Islam's intellectual legacy lies in 

this empirical sphere, to be precise the modern scientific method. This is due to one of the 

consequences of the Islamic Optimistic View of life (the world can be a happy place) and 

dynamic towards nature. This is what the historian of science Max I. Dimont has observed that in 

science, Arabs (Muslims) are far behind the Greeks. In essence, Greek civilization was a lush 

garden, filled with beautiful flowers that did not bear much fruit. It is a civilization rich in 

philosophy and literature but poor in engineering and technology. So, this is a historical attempt 

by Arab and Muslim Jews to break through the impasse in Greek scholarship, to get new paths of 

knowledge such as discovering the concept of zero, the minus sign, the irrational number. Apart 

from that, Arabs also played an important role in laying the foundations for new chemistry, 

namely the ideas that paved the way to the world of modern science through the spirit of post-

Renaissance European thinkers (Dimont, 1973: 84). 

Because of the pioneers of classical Islamic scholarship, today many technical terms of 

modern Western civilization originate from classical Islamic civilization, such as in English, 

admiral, alchemy, alcohol, niche, alfa, algebra, algorithm, alkali, azimuth, sky blue, caliber, rust, 
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caraway, cipher, climate, coffee, cotton, elixir, jar, lute, macramé, magazine, mohair, monsoon, 

muslin, nadir, saffron, sherbet, sofa, fare, zenith and zero. 

If we look at the vocabulary, English words borrowed from Islamic civilization clearly cover 

many facets of modern Western life from mathematics (algebra, algorithms, zeros, etc.), 

chemistry (elixir, alkali, etc.), natural geography (zenith) , azimuth, nadir, etc.), commerce (fare, 

douane-French) luxury life (muslin, saffron, sofa), and casual life (sherbet, etc.). In architecture, 

the influence of Islamic civilization on the modern West is quite essential, as expressed by 

Dimont in his speech (Dimont, 1973).Even in agricultural irrigation systems, Islamic civilization 

is recognized as a role model in water utilization, as explained by Bertrand Russel that one of the 

best characteristics of the Arab (Islamic) economy is agriculture, deep craftsmanship, and 

irrigation which they learn from their challenging aquatic experiences. Until recently Spanish 

agriculture still made use of Arab irrigation jobs (Russel, 1959: 422-423). 

That is the historical review of the scientific ethos of Islam which is the basis for Gellner's 

optimism about the future role of Islam. 

 

Some of the Basic Teachings of Islam and Their Ethical Implications 

It is very important to start this discussion by emphasizing the Islamic character of work. In 

the vision of FrithjofSchuon (Muhammad 'Isa Nûruddîn) a Muslim philosopher from 

Switzerland, the emergence of Islam is a means to reconnect the traditions of Prophet Abraham 

and Prophet Musa which teach about belief in God Almighty and approaching Him through good 

deeds, an  ethical monotheism (Schuon, ny.:134). The thought of Prophet Isa al-Masih as the 

successor of Prophet Ibrahim is also ethical monotheism. However, according to many scholars, 

Paul was transformed into sacramental monotheism because the Prophet Jesus (later seen as 

"God") became more important than his teaching on approaching God through charity and 

activity. Thus, the sacrament, especially in the form of the Eucharist, became very central for 

Christian beliefs because, for them, salvation was obtained through and on of Isa al-Masih 

Himself. 

Therefore, there is no mythology or sacrament in the Islamic system of worship, and all 

worship is emphasized as a personal approach to God alone. As observed by Andrew Rippin 

(1990: 99), worship in Islam does not contain mythology, is mythic in nature, and is non-

sacramental. Indeed, there are forms of worship that commemorate past events 

Journal of Xi'an University of Architecture & Technology

Volume XIII, Issue 12, 2021

ISSN No : 1006-7930

Page No: 765



 

 

(commemorations) such as Hajj and sacrifices, but the point is still a personal approach to God. 

Therefore it is warned that "God will not reach the flesh of the sacrifice, nor will His blood, but 

will reachtaqwa on you ..." (Q., s. Al-Hajj / 22: 37). 

Since all activities can be valuable as an approach to God, all human life has a 

transcendental meaning, which we express every day in the expression "for God's sake". More 

than that, there are changes in the meaning of life that make humans different from other 

animals, and therein lies dignity. 

Human dignity lies in the view that his life is useful. We are willing to endure pain, 

deprivation, sorrow, and all the suffering if it serves a purpose, rather than carrying life's 

insignificant burdens. It is better to suffer than to be nothing. (Baigent, Leigh and Lincoln, 1986: 

137) 

In the Scriptures, it is explained that the goal of the prophets of God is to make a pious 

society (rabbânîyên-Q., S. Âlu 'Imrân / 3: 79), a society whose members are imbued with the 

spirit of achieving the pleasure of Allah through good deeds for others and for all beings. This is 

the basis of the believer's ethical viewpoint. 

So “rabbânîyah” is the same as faith and taqwa, or simply called faith and taqwa. From the 

point of view of the religious system, faith and piety are the true foundations (âsâs, "principles") 

for all aspects of human life (Q., s. Al-Tawbah / 9: 109). The implications and ramifications of 

the Supreme Lordship, if we try to identify it, it will more or less produce the following values: 

1. That person is not allowed to do anything except to God Almighty. Acknowledging God 

Almighty is absolute means realizing that God cannot be reached by common sense. 

2. God cannot be known, but it must be as deeply insecure as possible that He is the origin 

and purpose of life, with human consequences, must devote his whole life to obtaining 

His favors or pleasures. 

3. Not expressing anything other than to God Almighty means not making anything other 

than Him the goal of life. In its minimal form, making something other than God the goal 

of life, for example, is selflessness, a nuisance. 

4. This view of life is closely related to the view that humans are the pinnacle of God's 

creation, which He creates in the best of events. Humans are higher than any of God's 

creations in the whole world, even higher than nature itself. 
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5. God has glorified man. So, man must maintain that dignity, by not placing the nature of 

natural phenomena higher than himself (through natural mythology or its symptoms), or 

placing someone, or himself, higher than others (through tyranny or the mythology of a 

nation), this fellow of humans. 

6. Humans are created as the best creatures (fitrah). Therefore everyone should have a good 

view of each other and do something good forever. 

7. As a creation lower than humans, this attribute is given by God for the benefit of man for 

his welfare, both spiritual and material. 

8. Nature was created by God as a good and tangible form (not sharp), and with its fixed 

laws, both in whole and in specific parts. 

9. Humans must observe this universe with respect, both in its entirety and with its 

particular parts, all as "manifestations" of God (the Arabic word "nature" means the 

origin of "manifestation"), to live up to the greatness of God Almighty (in spiritual well-

being) . 

10. Considering nature, especially its specific symptoms, humans can find benchmarks in its 

utilization efforts (basic material welfare, through science and technology). 

11. Humans carry out the task of building this world and maintaining it according to its laws 

as a whole (not just in part) to achieve a higher quality of life. Here the relevance of faith 

to insight, the environment. 

12. Above all, humans must always try to maintain the consistency and integrity of their 

sublime orientation (towards the will of God Almighty), always maintain a relationship 

with God, and with good deeds to fellow humans. 

13. Good deeds to fellow human beings carried out with pure consistency, noble goals are the 

path closest to His good pleasure, not only by following and carrying out the formal 

aspects of external religious teachings, such as rites and sacraments (symbolism without 

substance is "muspra", if not deviation). 

14. Therefore, according to their respective fields, humans must work as well as possible, use 

every spare time productively, and always try to instill in themselves the Divine 

consciousness. Man in God's view has nothing but what he gets himself, without taking 

into account the mistakes of others. (Irham, 2012: 13).  
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15. Man must realize that all his actions, good and bad, big and small, will be counted for in 

Divine Judgment on the Day of Judgment or in the Hereafter, and man will face the 

absolute Supreme Judge as himself, because he was a person when God first created Him. 

16. Because human faith becomes free and has itself completely (not experiencing 

fragmentation), because he does not submit to anything other than the truth (al-Haqq, 

namely God Almighty). This is revealed in worship activities that are aimed only at God, 

not a little to others because he realizes the greatness of God. 

17. However, by faith, humans also live responsible lives knowing the divine judgment in the 

hereafter. This is naturally manifested in the attitude of maintaining the best relationship 

with fellow human beings in the form of tangible brotherhood, mutual respect, tolerance 

and mutual cooperation, because they are aware of the importance of efforts to spread 

peace (salâm) between others. 

18. Human differences must be manifested as God's decree because He does not want a 

monolithic community composition. Healthy plurality is actually needed as a framework 

for competition towards various good things so that healthy differences are a blessing for 

humans. 

19. Underlying it is the belief and awareness that God is omnipresent, accompanying and 

with every individual wherever he is, and the Misheard of all individual deeds and will 

not be disappointed to consider quick charity of any kind. 

It is more or less identification from the main point of view of life based on faith. These 

values are based on the Holy Scriptures and the Sunnah of the Prophet , the part of the source of 

a Muslim's ethos and become the basis for ethical considerations in all activities. 

 

The Future Problems 

Due to the strong work ethic in Islam, some teachings that are often considered the basis of 

passivity, such as "tawakkal" and "zuhud" or asceticism, should not stand alone but are always 

combined with the obligation to try and act. Except in circles with a ferocious spirit of kufr, 

which Gellner (1981) has always seen as a peripheral phenomenon in Islam (as evidenced by, for 

example, how Ibn Taymiyyah and others violently attacked their practice of passive life), the 

teachings of "tawakal" and "zuhud. "never justified. As a reason to leave the activity, we can see 

this confirmation in a Malay book, a translation of an Arabic book, as follows: 
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"Know that belief in heart does not deny him the reason. Indeed, a man came on a camel ... then he said I live 
with him, he is not tied, and I trust him, so he says you tie him and you trust me. Said Sahaltawakal is the case 
of the Prophet and trying to observe the Sunnah of the Prophet then one remains in his case then no one should 
leave his path of sunnah and it is Ibrahim al-Khawashsh actually tawakal and walked in the wilderness alone, 
no divorce he will do to put water. " (Dahlan, ny. 34) 
 
Since the emphasis on the Sufi is simplicity, tawakal and zuhud do sometimes result in 

passivity and an attitude of "surrender" to destitution, as reflected in the following statement 

from the Malay scriptures: 

 

"(Syahdan) there is no loss of asceticism and no dignity in the hereafter by taking from the world only to earn a 
living for himself and his members and by putting money because this is enough for a year in Itibar, its 
members and I myself have no members for them. There is no need to put food from morning to evening. 
However, if you eat only for energy to carry out worship, more than that will be donated. Once again he did not 
lose his name zâhid by wearing clothes that covered his genitals, so if he wore it it would become a fine 
garment - well, then it disappeared from the name zâhid." (Al-Asyi, ny.:112) 
 
In the system of aqidahAsy'arîyah, there is a fairly complicated kasb theory, which is usually 

blamed as the cause of fatalist symptoms in Asy'arî. However, in subsequent research, the theory 

of kasb still has to be listened to with several broader provisions. If the provision is held, then 

what happens is not passivity but activity. 

The Assy'ari, or the Sunni in general, had a strong understanding of the pre-reading that the 

other side would induce passivity. They believe that man has been predestined by God from 

beginningless times (azali, all immortality) regarding his destiny, including whether to "go to 

heaven" and "go to hell", as explained in this verse: 

 قوزالسعيدعنده قي األزلي

 كذاالشقي ةم لم ينتقلى

 

“The sustenance of people who love to go to heaven has been since the time of Azali, as 

well as people who are miserable in hell, then their fate will not change anymore”(Samarani, 

ny.:136) 

However, there are signs in this world for everyone whether he will go to heaven or not, 

whether he is doing better or worse. Everyone is made easy to do according to his destiny. So 

someone is still obliged to do good, including "opening the door" that he is destined by God to 

enter heaven.(Hashim,2005:209-224). This is explained in the broader Asy'arîkasb theory as 

contained in the Book of Sabîl al-Abid, a Javanese translation by H. Muhammad Shâlih ibn 

'Umar Samârânî (from PesantrenMeranggen, Semarang), as follows: 
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Rasulullah (peace and blessings of Allah be upon him) said: "I have ordered my people not to stick to destiny." 
A friend said: "Are we not allowed to stick to fate and leave work? The Prophet replied:" No! Work, because 
everyone is facilitated by destiny and certainty. "(Spoken by al-Bukhary). If his destiny is miserable (in hell), 
then he is easy to commit immorality. And if he is happy (in heaven), then he obeys Allah. If his destiny is 
rich, then his business will be easy, and if his destiny is poor, then his business will be difficult. The Prophet 
(peace and blessings of Allah be upon him) said: "Seeking halal rizqiis obligatory for every Muslim". 
 
So, this hadith shows that seeking rizqi with great effort is obligatory not to beg because 

begging is prohibited. 

Therefore, for the Assy'arî, a person who enters heaven is by the grace of God (fadll-u 'l-

Lah, God's grace), the same as the Calvinist doctrine, as Calvin believed in 

predestination.(Ummah, 2017: 104). The similarity between the doctrine of Asy'arî and 

Calvinism is very interesting because Max Weber's Calvinism is the basis for its description, so 

it is called the Protestant Ethics, which underlies modernity in Europe(Masyhuri, 2019: 390-

409). For comparison, let's look at a description of Calvin's destiny in Church history, as 

explained by a Christian theologian himself(Elwell, 1996). 

It is impossible for Calvin to arrive at the old, hard to solve problem, namely how God's 

destiny is adapted to stand alone and human responsibility. For Calvin, it was even more 

difficult, so he linked that destiny to God's other destinies(Piotr, 2008), and in that, he argued 

that all human action and wrongdoing was led by God (Jones, 2008). If so, is God the subject of 

sin?, And humans are not responsible for their actions?, Calvin rejects this conclusion. It reminds 

people of the secrets of God's existence and deeds that our minds cannot understand. (Berkhof 

and Enklaar, 1988: 172) 

 

Agenda for the Future 

Our obstacle in setting the future agenda is that the average level of modern education of the 

Muslim population worldwide is still lower compared to other countries, especially from 

Western Christian countries and Buddhist countries of Japan (and Taoists), and Hindu India. 

Therefore, at home and abroad, various Islamic activities are still less sophisticated than other 

religious activities. Now, Islam is increasingly in demand by many people who are serious about 

seeking the truth. Both those in the East (for example Prof. Kuroda's group from Japan 

International University, Nigata, Japan) and those in the West (many names can be mentioned).  

Malise Ruthven (1984), a scholar who has studied Islam in modern times, predicted that 

Islam would still be on the world's political agenda (as experienced today because of the Middle 
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East problem). However, he hopes that someday Muslims will be free from various political 

complexities and be able to rebuild major religious themes as represented in Sufism. According 

to him, he has a liturgical discipline and theosophical views with universalism that is not 

parochial like Judaism and not anthropocentric like Christianity. 

According to Ruthven (1984), if Muslims can let go of the rigidity that makes their recent 

activities experience cultural solidity compared to the sophisticated Hindu-Buddhist 

(international) activities, then Islam will prove itself best suited for the scientific age, with a 

crucial message. Ruthven said, behind the orders of the faithful to create a just society by 

obeying the law, there is a message to all mankind stating the existence of the Most Eternal 

Being.  

There is a special human responsibility to preserve the earth. The message calls on men and 

women to show gratitude for the grace of God's wealth for the earth, to use and share it fairly. 

The message, continued Ruthven, was expressed in the language and painting of the shepherds 

who made their life ' Self-defense depends on surrendering to laws governing their environment 

and rules of hospitality which equally require an equal share of limited resources. In a world 

increasingly burdened by the divide between rich and poor, and the constant dangers of nuclear 

war, Ruthven continued, (Islam's) message has urgent relevance, which we all lose if we ignore 

it (Ruthven, 1984: 362). 

In order to go in that direction and to ascertain the authenticity of his creative thinking, the 

efforts to answer the challenges of the times must first capture the message in the Scriptures. 

This is because, said Fazlur Rahman (1988), “we have specific criteria for stepping in, and the 

criteria themselves must be sourced from the Koran. First, we must examine our Islamic tradition 

in the light of these criteria and principles, then critically examine the figure of science produced 

by modernity. We must also remember that science in Islam manifests to enable us to act, to 

change the prevailing conditions in this world. We must earnestly work out this ordinance and 

first judge our traditions, right and wrong. Then we have to judge the western tradition. This 

level of creative knowledge will only emerge if this attitude inspires us to impart the Qur'an in 

us. Then we will be able to make appreciation and make judgments of our traditions and Western 

traditions. At that time, judgment and criticism were not our goal, but only the first step to 

discovering new knowledge: the real goal of Islamic intellectuals”. (Rahman, 1988: 11) 
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It seems that Fazlur Rahman's invitation in this complex modern era requires close 

cooperation from many parties. What is needed is intellectual ability and more dedication and 

sincerity in a hopeful attitude for the future. This is a difficult challenge, but Allah's guidance 

and help will certainly be carried out well. Maybe there isn't a time that requires the cooperation 

of all parties like now. 

 

Conclusion 

Based on all of that, it can be concluded that Muslims in their various depictions of religious 

understanding through Kalâm Science, Sufism, and others, have never lost the perspective of 

ethical teachings in the Holy Scriptures which place great importance on work or praxis. If there 

is a gap between teachings and the people today, then returning to Gellner's observation, what is 

needed is a cultural dialogue, as has been the tradition of Islamic civilization since its presence in 

history. 

Many efforts to revive dialogue, as mentioned earlier, are now gaining new momentum with 

several global symptoms, especially the collapse of socialism and the problem of capitalism. 

Besides, the position of Islamic power is not in its adherents who have been less "prestigious" so 

far, but in the authenticity of its teachings as pure and monotheism (naturally, not fabricated or 

confused by mythology and cult to the mystery). 
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